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PREFACE

THI: PAPERS PRESENTED in this volume were given at a conference held
by the Institute for Middle East Studies in the University of St. An-
drews. I am grateful to the British Academy and to Bill Pagan and the
Honeyman Trust for financial support for this occasion.

I am sadly aware that these papers have taken longer to prepare
than I would have wished, and | offer my unreserved apologies to the
contributors for this delay. However, I firmly believe that all the pa-
pers are still as relevant and important as they were when first deliv-
ered, and, apart from some updating of the bibliography, I have not
altered them.

I am grateful to Professor Giovanni Canova for kindly giving
permission for the publication of Arnoud Vrolijk’s paper, which has
already appeared in the Quaderni di Studi Arabi. 1 would also like to
express my gratitude to all the contributors for their patience during
the long wait for the appearance of this volume.

[ am indebted to many people who helped me with this publica-
tion and wish to mention the contributions of Judy Ahola whose hard
work is greatly appreciated. | wish to thank Wadad al-Qadi, who made
many helpful suggestions, and Barbara Hird, registered indexer of the
Society of Indexers, for preparing the valuable index.

Above all, my sincerest thanks to Larry Conrad, whose thorough
cditorial efforts were essential for the publication of this project.

Hugh Kennedy
St. Andrews, December 2006

Series Editor’s note: The editor of the Late Antiquity and Early Islam
series would like to add his own statement of appreciation to the staff
of The Darwin Press, Inc. for their tremendous investment of time and
funding in the production of this book.
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Al-Tabari and the ‘“‘History of Salvation”

Claude Gilliot P I37-7¢40

Université de Provence

THis paper is intended to be an introduction to three of my articles that
all concern the interaction between theology, on the one hand, and
narrative and myth, on the other hand, in the part of the Ta’rikh of
al-Tablari where he deals with “universal” history before the coming of
Islam.

The “History of Salvation”and the “Basic Matrix of Religious
Choice’

The expression “history of salvation” demands some explanation. Neither
the Qur’an nor Islam believe in progress within Revelation, unlike
Christianity. They also do not believe that salvation comes from a
messenger who is its architect (for instance the Saviour or the Redeemer
in Christianity); therefore it follows that the concept of salvation differs
in Christianity and Islam. In both cases, however, we face a sacred
history whose goal is to show paradigms and models or counter-models
which are supposed to conform (or not conform) to the divine plan for
humanity.

Muhammad did not view himself as bringing something radically
new [“Say : I am not an innovation (ma kuntu bid“an) among the

' Claude Gilliot, “Récit, mythe et histoire chez Tabari: une vision mythique de
I’histoire universelle”, MIDEO 21 (1993), 277-89; “Mythe, récit, histoire du salut
dans le commentaire du Coran de Tabari”, Journal asiatique 282 (1994), 237-79;
“Mythe et théologie: calame et intellect, prédestination et libre arbitre”, Arabica 45
(1998), 151-92. Cf. Claude Gilliot, Exégeése, langue et théologie en Islam. L’exégeése
coranique de Tabari (Paris, 1990).

* Marcel Gauchet, Le désenchantement du monde: une histoire politique de la
religion (Paris, 1985), XII, speaks of : “[le] plus fondamental de la matrice des choix
sous-jacente a I’option religicuse™ [“the essence of the matrix underlying religious
choice™].
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Messengers”}; rather he only brought new guidance to his people, and
that only because the supposed “first Revelation” had sunk into oblivion.
Islam presents itself as a reform. This new Revelation is at the same
tine the most ancient that was registered by God in the Heavenly
Rook;* ever since, so to speak, copies or imitations of it have been
made’ Pmphets are only Messengers through whom God Himself
speaks® So : “All history [of the times before Islam, and especially the
history of t7he Messengers and the Kings] becomes a set of mere rigid
cxamples”.

The Interest of Caliphs and State Dignitaries in History

The history of times that we consider mythical was considered as an
cxample, so we can understand why the caliphs took such an interest in
the universal chronicles. It is this part of the chronicles, and above all
the chronicle of al-Tabari, which will hold our attention here, in other
waords universal history before the coming of Islam.

It was not a matter of chance that the caliphs took a special
interest in history or that hlstorlcal instruction held a special place in
the education of young princes,” even if some of the narratives in
which we see them listening, for example, to the reading of the history
ol the foreign peoples and kings, of their conduct (siyar) in the govern-
ment of their subjects, may be fopor similar to the scene of the Book of
Fsther where the Biblical Ahasuerus spends his sleepless night in listening
to the reading of the book of the Annals.’ It is said that they used to put
down the high deeds of the Persian kings i in annals (The Annals of the
KNings of M(’a'za and of Persia; Esther 10:2).'°

"Surat al-Ahqif (46) 9, trans. Arberry.
Y See AL Jeffery, The Qur’an as Scripture (New York, 1952), 9-17, on “Heavenly
Hook™.
" losef van liss, in Hans Kiing, ef al., Le christianisme et les religions du monde:
Istam, indouisie, bouddhisme [original edition, Munich, 1984] (Paris, 1986), 33.
" See WML Watt, Bell's Introduction to the Qur’an (Edinburgh, 1970), 25-30. On
the relation between the supposed “Heavenly Book™ and the identity between
Muhammad’s message and the “ancient revelations” in his representdtlon see Frants
Buhl, Das 1eben Muhammeds, trans. HH. Schaeder (Darmstadt, 1961, 1930), 143—
L Jettery, The Qur’an, 21~23 on rasil.
"Van liss, Le christianisme et les religions du monde, 35.
" I'r. Rosenthal, A History of Muslim Historiography (Leyden, 1968%), 48-50,
S22/ i al-ta’rikh *inda [-muslimin, translation of the first edition by S.A. al-°Ali

(Beirut, 19837), 69 72, Cf. al-Mas®udi, Muraj al-dhahab, ed. Ch. Pellat (Beirut,
1906-78), § l‘)&(); Y. Liclic. Les bibliotheéques arabes (Damascus, 1967), 11-13, on
the Ity of Mutawiya,

“listher 001,
"See A Monugluno, Tes fondations duosavorr lustorge, teans. T Rozenbanmas
(Paris 199, 0 7
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This was not only a history of salvation for the other World, but
also for this World, showing the way of success. It is the reason why
“Ya‘qubi set out to show, by numerous examples arranged chronolog-
ically, how people 11v1ng under succeedmg caliphates tend to imitate
the behaviour and attitudes of each caliph™” “in accordance with what
they see of him, adhering closely to his morals, actions and speech”."?

So there was a close link between history and moral attitudes,
and, in the genres of literature, betwceen history and adab.

Al-Tabari as a Competitor of Previous Scholars

As for al-Tabari, we have shown elsewhere”” how much he was in
contact with state dignitaries, especially in Baghdad. He became for
instance the private tutor of Abl Yahya, one of the sons of al-
Mutawakkil’s vizier, Abi 1-Hasan “Ubayd Allah ibn Yahya ibn Khigan
during his first vizierate : 236-47/850-61.1

It appears to me that al-Tabari was a competitor with other scholars
in three fields of knowledge. 1 think that he wanted to improve on the
work of his predecessors: in law, he wanted perhaps to do better than
al-Shati‘l, not only because he sought to establish his own madhhab,
but also because the introduction of his Kitab al-latif was known as
al-Risala.”> In hadith he probably wished to compete with Ibn Hanbal
and with Abi “Ubayd.' In history, he probably wished to continue and
improve on Ibn Ishaq, especially for the pre-Prophetic and Prophetic
periods.

The Book of the Emendation of Traditions may appear as
a kind of glory hole, but it was in fact in the spirit of his
author an essential complement to his Kitab al-latif fi ahkam
shara’i® al-islam, in the same way that the Kitab al-umm

"' T. Khalidi, Arabic Historical Thought in the Classical Period (Cambridge, 1994),
117.

"2 Al-Ya‘qubi, Mushakalat al-nas li-zamanihim [The Adaptation of Men to their
Time], ed W. Millward (Beirut, 1962; reprint. 1980), 9; trans. W. Millward, JAOS 84
(1964), 329-43; trans. M.-B. Pathé, ‘Traité de la conformité des hommes a leur
temps”, Journal asiatique 258 (1970), 363.

B Cl. Gilliot, “La formation intellectuelle de Tabari”, Journal asiatique 276 (1988),
233-35.

" For him, sce D. Sourdel, Le vizirat ‘abbaside de 749 & 936 (Damascus, 1959), 1,
274-86.

" See Gilliot, Exégese, langue et théologie, 40/“Les ceuvres de Tabari”, 50.

' L. Gilliot, 1 .e traitement du liadith dans le Tahdhib al-athar de Tabari”, Arabica
41 (1994). 349,
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of al-Shafi’1 cannot be severed from his Risala. In a certain
way, al-Tabari had an even more universal ambition than
al-Shafi‘l’s, because of his exegetical and historical pro-
duction. Three scholars at least had a great influence on
him : Ibn Ishaq (historiography and exegesis), Abii “Ubayd
(language, Qur’anic readings, hadith) and al-Shafi‘i (tradi-
tions, law, and methodology of law).!” It secms that
al-Tabari wanted to do more and better than they did,
drawing also on other exegetical, historical, grammatical
sources, indeed even on dialectical theology (kalam), etc.,
and putting some of his own ideas in it."®

Al-Tabari and “the Essence of the Matrix Underlying Religious
Choice””

Even if al-Tabari was neither a philosopher nor a specialist in religious
anthropology, it seems to us that the introduction of his Ta’sikh provides
matter for serious thought, because we can extract from it what builds
the “essence of the matrix underlying religious choice”, which consists
in the ambiguity of the experience of Time: “the division between what
is always already there, which reduces us to be nothing, and what has

never ha(Ppened, which projects us into the opportunity for freedom of

action”?

Al-Tabari says: First, however, I shall begin with what for
us comes properly and logically first, namely the explanation
of: what is time? how long is its total extent? its first begin-
ning, and final end; whether before God’s creation of [time]
there was anything else. Whether it will suffer annihilation
and whether there will be something other than the face of
the Highly Praised, the Exalted Creator. What was it that
was before God’s creation of time and what will be after its
final annihilation? How did God’s creation of it begin and
how will its annihilation take place? Proof that there is
nothing eternal (a parte ante) except God Unique and Pow-
erful, “to Whom belongs the kingdom of the heavens and
tlﬁe ea;lthzzllnd what is between them and what is underneath
the soil”.

17 B q7¢ PN s 3
For these influcnces and many others, see Gilliot, Exégése, langue et théologie,
passim,

18 T . 19
Trans. from Gilliot, “Le traitement du fadith”, 349.
19 . P
According to Gauchet, Le désenchantement du monde.
“ Ibid.
LI TSN e g . ,
Rearvangement of Sirar Tdiha (20) 67 lali me fi 1 samvwati we-m fi 1 ardi wa-ma
Davnaliend wa ma tahia I-thara, 3189 518 ¢1e '

Al-Tabari and the “History of Salvation” 1:

This must be done briefly and concisely, for in this book of
ours we do not intend to present the arguments conceming
time but rather the dates of past kings mentioned by us and
sumimaries of their history, the times of the messengers and
prophets and how long they lived, the days of the early
caliphs (mabadligh wilayatihim)® and some of their bio-
graphical data, and the extent of the territories under their
control, as well as the events that took place in their age.”

Al-Tabari will treat of what was “always already there” which reduc
us to be nothing when he will speak about time, of which it is said in
supposed Prophetic tradition said at sunset: “What remains of th
world as compared to what has passed of it is just like the rest of th
day as compared to what has passed of it”.”*

The Appearance of Change and the Supposed “Divine Plan”

In contrast to the appearance of change which is a characteristic .
societies, the birth and the death of dynasties, we have a clear statemer
from the beginning, about the idea of what is innate, perpetual ai
unchanging, as if everything should be ordained by an immutable sourc
while change seems to be evidenced by the historical or pseudo-historic
events. [t is the meaning of the numerous and contradictory traditio
quoted by al-Tabari on the first object created by God: was it the P
or the Intellect? The legends on the anteriority of the creation of tt
Pen have been used, as everybody knows, to support the predestinariz
theological thesis, but betore that they express the wish to concc
change by thinking about the primacy of origins and the immutable.”

So is it also for human deeds, whose diversity is reduced to a s
of opposing patterns within the legends about the prophets. It is als
the case for the narratives on the human groups that existed befor
Islam: the generous favours of God to which men answer by praisin
Him and by behavior that conforms to His Law, or, on the contrary, t
being ungrateful and refractory. As for the rulers, God’s answxs
consists either in cstablishing the caliphs and the kings with authorit;
or in annihilating them:

* Or, perhaps: “the extent of time of their holding office”(?), second proposition
Rosenthal, in The History of al-Tabari, 1, trans. and annotated by Franz Rosenthz
(Albany, 1989) 169 n. 19.

2 Al-Tabare 1, 5-6: History, 1, 6=7, Ta’ rikh, 169.

ravikh, 1,10, 12: History, 1, 176,

" See Gilliot, “Mythe et théologie™.
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Abit Ja®far said: In this book of mine, I shall mention what-
cver information has reached us about kings throughout the
ages from when our Lord began the creation of His creation
to its annihilation. There were messengers sent by God,
kings placed in authority, or caliphs established in caliphal
succession. God had early on bestowed His bencfits and
favours upon some of them. They were grateful for His
lavours, and He thus gave them more favours and bounty
in addition to those bestowed by Him upon them in their
flecting life, or He postponed the increase and stored it up
for them with Himself.

‘There were also others who were not grateful for His favours,
and so He deprived them of the favours He had bestowed
upon them early on and hastened for them His revenge.
‘Ihere were also others who were not grateful for His favours;
He let them enjoy them until the time of their death and
perdition. Every one of them whom T shall mention in this
book of mine will be mentioned in conjunction with his
time, but [only] summaries of the events in his day and age
will be added, since an exhaustive treatment is not possible
in a lifetime and makes books too long. This will be combined
with references to the length of their natural life and the
time of their death.*

On the one hand, the appearance of change, of the transforming action
performed by individuals and groups is repressed, or at least concealed
and contained, for instance by the creation or the existence in the
beginning of “divine objects” like the Pen, the Divine Memory (dhikr),
the ‘Throne, ete. On the other hand, a way of behaving (so it is not all
pre-ordained) is proposed to man, whose behaviour is presented in
those archetypes of “well doing”, which the “messengers”, “good and
Just kings™ are supposed to be. The outcome is the following paradox:
whereas 1t would seem that events are the mere repetition of something
that occurred in illo tempore, which is a mythical time, in accordance
with the primitive essence of religion that cxpresses itself in a tendency
apamst history and change (all is given ab ovo, from the beginning), a
storical space is opened, even if one recognizes in it the same greal
deeds and the same errors and faults (al-mahasin wa-l-masawi’).

The vacuity and the vanity of man, symbolised by the reiteration
ol the theme Ubi sunt qui ante nos in mundo fuere? (Where are those
who were belore us in the world?) —- become an incitement to “well
domp™ m accordance with that is supposed 1o be the Law of God. In

CHatdkdn 1S 60 History, 1,168 69
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that way, there is a connection between the repetition of models that
are for us mythical (for instance, the figures of Adam, Job or Jonah
who have never existed) and the present government of the community
by the caliphs and the great clerks of the state. Hartn al-Rashid would
have asked: “Where are the kings and the sons of the kings?”,” ac-
cording to the topos Ubi sunt qui ante nos in mundo fuere?”® Later, al-
Turtashi (d. 520/1125) has a long page on that theme in his Mirror for
Princes, which he dedicated to the Fatimid vizier al-Ma’mun al-
Bata’ihi (crucified in 519/1125)¥ after he had been released from
prison in al-Fustat: “Where is Adam [...]? Where is Noah [...]? Where
are those who have commanded troops and armies [...]?*

The main task of al-Tabari in the [irst part of his Ta’rikh, which
concerns mainly mythical times, events and figures (creation of the
world, narratives on ancient kings, ancient nations and the supposed
“prophets”), consisted in giving historical form to data collected by the
old traditionists and historiographers, material that was also present in
his Qur°anic Commentary, which was composed before his Ta’rikh.”

When al-Tabari wrotc his Ta’rikh, at least the first part from the
Creation to the biography of the Prophet, he used a literary method

*" Roscnthal, Muslim Historiography, 58. Different and more detailed in E.G. Browne,
“Some Account on the Arabic Work Entitled Nihayatu I-arab fi akhbari I-Furs
wa-I-Arab, Particularly of the Part which Treats of Persian Kings [by “Abd Allah ibn
al-Muqaffa’, GAL S 1, 235], JRAS, 1900. 196; M. Grignaschi, “La Nihdayatu-1-"arab
fi akhbari-l-Furs wa I-°Arab”, BEO 22 (1969), 15.
% C.H. Becker, “Ubi sunt qui ante nos in mundo fuere”, [originally in Festschrift
Ernst Kuhn (Breslau, 1916), 87-105] in Islamstudien, 1 (Leipzig, 1924), 501-19, and
addendum of M. Lidzbarski, in Der Islam 9 (1918), 300.
* D.M. Dunlop, in EI (French edition), I, 1124.
* Al-Turtiishi, Sirdj al-muliik, ed. M. Fathi Abii Bakr (Cairo, 1994), I, 23-25; the
complete passage is translated by Becker, “Ubi sunt qui ante nos”, 512-13, according
to the edition of Cairo, aH 1319, 7. Cf. also the episode of the cemctcry with “Umar
ibn “Abd al-“Aziz, translated in ibid., 511-12, according to Ibn al-Jawzi, Manaqib
‘Umar b. ‘Abd al-°Aziz, ed. Becker, 127-28. See Ibn al-Tiqtaga (701/1302), in his
al-Fakhri written for Fakhr al-Din “Isa ibn Ibrahim of Mosul, ed. H. Derenbourg
(Paris, 1895), 6/al-Fakhri, Histoire des dynastie musulmanes, trad. Emile Amar (Paris,
1910), 6: “Les plus utiles parmi les livres que lisent les rois sont ceux qui embrassent
toutes les réglcs de la conduite des rois, qui contiennent des récits historiques et qui
renferment dans leurs plis les curieuses anecdotes et les merveilleux vestiges du
assé.
'Il)“outefois, les vizirs détestaient jadis que les rois eussent la moindre notion des
biographies et des annales, de peur que les rois ne parvinssent 2 comprendre certaines
choses que les vizirs n’aimaient pas que les rois comprissent™.
*' He mentions his Commentary with his title, in Ta’rikh, 1, 87, 89/History, 1, 258. Tt
is worth noting the chronological order of the composition of some works of al-Tabart:
his Commentary comes in the fifth position; his Ta’rikh, in the eighth position; his
Tahdhih al-athdr, between the second and the third position; Sce Rosenthal, in
History, 1153,
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almost identical to the method he had used in his Commentary: at first
a summary, or at least a presentation, of the subject, then traditions
coming from sourccs or from old authorities, and finally, when he
judpes it necessary, a critical personal assessment or an effort to find a
compromise between opposed points of view. However, there is a
basic Jifference between the two works. In the Commentary, he com-
ments on the Quran ad litteram; in the Ta’rikh, he readapts the data in
sequences that are supposed to be chronological or at lcast historical **
In this way, more in the Ta’rikh than in the Commentary, tegends
appear in historicized form.

'T'he Binary Opposition and the Patterns of Mythological Mentality

I'rom the very beginning of his Ta’rikh, al-Tabari involves his work in
a bing ary opposition typical of the mythological mentality and represen-
tation:” creation of the universe/its annihilation; the two figures of
man scen from a theological point to view, according to “the plan of
Giod™: those upon whom He bestows His generous favour and who are
pratelul to Him/those who are ungrateful to Him and who seem to
prosper for a time, but who will bring upon themselves His revenge.
That means from the beginning that the reading of history will be a
mythico-thecological one. This history is seen from the point of view of
what is considered as the sunna of God (i.e. His plan and His decree,
which are not subject to change), as juxtaposed to the good or bad
permanent features of human behaviour symbolized by certain figures,
often mythical ones: the mythical proto-man, Adam, the supposed “mes-
sengers”, “prophets”, the good and the bad kings.

'T'he binary and dualistic Qur’anic sketch of the opposition between
poud and evil is not only reasserted by al-Tabari, but is extended to the
lustory of other ueighboming nations, for instance the Persians, as in
the example of the opposition between the tyrannical and monstrous
potentate (Biwarasb/al- Dahhak) and the just king (Faridiin).** What
¢xplains the historical data is expressed in the good or bad relationship
that man has with God.* To the community of salvation, the descendants
ol Addam who were obedient to God, are opposed the companions of

" See Rosenthal, History, 1, “Introduction”, 158-59.

" On the binary oppositions with mythico-theological narratives, Sce Gilliot, “Récit,
mythe™, 2/ /-89 idem., “Mythe, réeit”, 237-79.
" See Girllot, “*Réeit, mythe”, 281-83.

"Fhis sketeh has sometimes been reassumed in modern and contemporary times, for
instance by the Shi‘t Iraqi Sayyid M. Baqir al-Sadr (1935-80), born in Baghdad, then
living i Nagaf, who wrote apainst the Marxist conception of history. He established
an Islimme antt communist party after the Tragi revolution of fuly 1958, He was put

tnto il several tmes, then exeented. See 'T'M o Aziz, The Meaning of History: a
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the Devil, who are disobedient to Him. History grows in the struggle
between the two, the struggle between civitas dei and civitas diaboli:*
“God willing, we shall mention both the followers of Adam’s way and
the party of Iblis and imitators of his errors who proceeded along the
path of either Adam and Iblis, and [we shall mention] what God did
with each group”.

Legendary Materials and “Theological Reason’™"

Some of his successors in historiography were more sceptical than him
about the relation between legendary materials and their own conception
of history. Miskawayh (d. 421/1030), for instance, rejected a great part
of the antediluvian legends because they could not be accepted as
historical.”

This does not mean that al-Tabari was absolutely lacking in critical
sense, but his project was different from Miskawayh’s. For al-Tabarf,
historiography has nothing to do with rational argumentation;

The reader should know that with respect to all I have
mentioned and made it a condition to set down in this book
of ours, I rely upon traditions and reports that I have trans-
mitted and that I attribute to their transmitters. I rely only
very exceptionally upon what is tearned through rational
arguments and produced by internal thought processes. For
no knowledge of the history of men of the past and of
recent men and events is attainable by those who were not
able to observe them and did not live in their time, except
through information and transmission provided by inform-
ants and transmitters. This knowledge cannot be brought
out by reason or produced by internal thought processes.
This book of mine may [be found to] contain some informa-

Study of the Views of Muhammad Bagir al-Sadr”, Islamic Studies 31/2 (1992),
117--40.

*® Bernd Radkte, Weltgeschichte und Weltbeschreibung im mittelalterlichen Islam
(Beirut/Stuttgart, 1992), 2; cf. idem, “Das Wirklichkeitsverstindnis islamischer
Universalhistoriker”, Der Islam 62 (1985), 59-70.

¥ Ta’rikh, 1, 164/ History, T, 335.

*The concept of “theological reason” or “Islamic reason” that was brought out by
M. Arkoun.

*” See Mohammed Arkoun, “Lthique et histoire d’aprés les Tajrib al-Umam”, in
Atti del 11l congresso di Studi Arabi e Islamici (Ravello, 1966; ed. Napoli, 1967);
reprinted in Essais sur la pen.s'ée islamique (Paris, 1977), 85, with the Arabic text,
82. Cf. Tajarib al -wumam (Lxperiences of Nations), ed. Abu 1-Qasim Emami (Umami)
(Tehran, 1987), 1. 3. 1. 4 8. Scc in the same oricntation Ibn Khaldun, Mugaddima
(Beirut, 1907y, 2 3/ trans. I'r. Rosenthal, The Muqaddimah (Princeton, l‘)()7) I, 6.



140 Claude Gilliot

tion, mentioned by us on the authority of certain men of the
past, which the reader may disapprove of and the listener
may find detestable, because he can find nothing sound and
no real meaning in it. In such cases, he should know that it
is not our fault that such information comes to him, but the
fault of someone who transmitted it to us. We have merely
reported it as it was reported to us.”

Nevertheless all these materials were used by him for a definite purpose,
that is to write an imperial history that should be at the same time a
“history of salvation” in which the Islamic community should appear
not only as the continuation of previous communities, but above all as
the restoration of the supposed initial “divine plan” for humanity.

"Lacvikh, 1, 6=1, 7-8/ Historv, 1, 170-71.

The Historical Work of al-Baladhuri and
al-Tabari: the Author’s Attitude towards
the Sources

Khalil Athamina
Bir Zeit University

THE QUESTION RAISED by M.J. de Goeje in his work Mémoire sur la
conquéte de la Syrie concerning the authenticity of the contradictory
historical accounts of the conquest of Syria by the Muslims actually
opened up the controversy surrounding lslamic history and historiogra-
phy. Fred M. Donner has prepared an excellent concise survey repre-
senting the totality of research carried out on this issue from the second
half of the nineteenth century through the early cighties of the present
century. This survey appears in the introduction to the English translation
of A.A. Diri’s work .

It is well known that this research has examined a broad range of
topics and has addressed the question from various viewpoints. But, as
A. Noth has pointed out,’ it is easy to distinguish two typical tendencies
in these works and to divide the research into (wo main groups. The
first of these, which includes F. Rosenthal, Nabia Abbott, A.A. Diiri,
and Fuat Sezgin, deals with the methods and style by which the historical
material was passed down, the development of an Islamic historical
tradition, the traditions’ points of origin, and the relationship between
written and oral material. The second group, which includes the research
of M.J. de Goeje, Julius Wellhausen, Leone Caetani, and N.A. Mednikov,
focuses on the traditions themselves.

'A.A. Duri, The Rise of Historical Writing among the Arabs, ed. and trans. Lawrence
1. Conrad, Introduction by Fred M. Donner (Princeton, 1983) vii—xvii.

* Albrecht Noth, The Early Arabic Historical Tradition: a Source-Critical Study,
trans. Michael Bonner (2nd ed. in collaboration with Lawrence 1. Conrad)
(Princcton, 1994), 2-3.
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